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APHORISMS, 



There is but one Lord God Almighty, who is the 
Creator of the universe, the Preserrer and the 
Saviour of all. 

This one Divine Being is omnipresent by the 
infinity of his love, and yet is not in space: om- 
niscient by the infinity of his wisdom, but is not 
in time. His form is devoid of all extension, his 
iC Hfe of all progression. 

^ Such is the Mness of his love that he imparts 

^ to every human being whom he creates a capacity 



CH for the enjoyment of everlasting happiness; and 

^ such the fulness of his wisdom that he provides 

for the salvation of all who are willing to be saved. 
Every human being is created, and is for ever 
sustained in existence, by an influx of life from 
God. 

The forms that receive the influent life are the 
will, the intellect, and the body; the will being a 
form created to receive an influx of love, with an- 
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endless variety of delights; the intellect being 
formed for the perceptions of truth, and their 
satisfactions; and the body for the gratifications 
of sense. 

The word "form" is here taken in its most 
comprehensive meaning: it is applied to the mind 
as well as to the body, and is more truly ap- 
plicable to the former than to the latter. The 
form of an individual mind is its aptitude for the 
accomplishment of particular uses, and the limits 
of its power. But associated minds are also in a 
form, and the form of associated minds is their 
united aptitude for social uses, and the limits of 
their power. 

An aptitude for particular uses is given to the 
individual mind by the relative power of its 
various faculties. 

Such is the fulness of the divine creative power 
that every individual form of mind is different 
from every other form. Though the faculties are 
similar in all, their relative power is different in 
each, and this is equally true of associated, as of 
individual minds. Each social form has its pre- 
dominant qualities and uses, dependent upon the 
relative power of its faculties; and in these it 
differs from every other social form. The same 
is equally true of the associated forms of nations, 



worlds, and systems of mental worlds, each of 
which, in their comprehensive qualities and uses, 
is different from every other, and yet they are all so 
created as to harmonize and cooperate together. 

The original condition of the mind, on which 
depends its self-consciousness, or, that it has a 
consciousness distinct from the inflowing creative 
life, is this; that it is a form, which receives that 
life after a finite or imperfect manner. 

By the form of the individual mind it is 
adapted to accomphsh such uses as may hest con- 
tribute to the well-being of every one who is 
brought within the sphere of its influence. 

Every form of mind is so created in the relative 
powers of its faculties, as to be capable of har- 
monizing and cooperating with other congenial 
forms, that, by their mutual actions and reac- 
tions, the social form may be continually advancing 
towards a more perfect state. ♦ 

The continual actions and reactions of minds 
upon one another produce a succession of ever- 
varying changes in the relations of spiritual 
spheres. 

These relations of spheres are effects of the 
omnipresence of the divine life, in consequence 
of which there is an internal communication 
among the forms of mind throughout creation. 



This omnipresent life of the Lord God is ever 
operating, hy changes in the relations of spheres, 
to bring the forms of mind throughout creation 
into states of greater harmony, and into a more 
perfect order, that the uses of the whole may 
become more exalted and comprehensive. This is 
effected as the self-love of each is voluntarily 
brought into subjection, and subordinated to the 
good of others. 

The love of self is brought under subjection 
and subordinated to the good of others by the 
presence of the divine life in the mind, enlighten- 
ing the intellect by its reception, and, so far as 
the human being consent to the change, reforming 
and regenerating his will. 

Every human being, according to the form 
of his mind, has certain uses to fulfill, towards 
which he is attracted by the action of congenial 
spheres. 

The spheres, by which he is influenced, may, 
according to his own free choice, be either good 
or evil. If he concur, by reacting to the influence 
of good spheres, the uses, which he is then able 
to accomplish, will have for their object the hap- 
piness and good of others; but if he yield to the 
allurements of evil spheres, the original powers 
of the mind will be perverted to the promotion of 



evil uses, and in this state selfish and sensual gra- 
tifications will be chiefly regarded, and other 
human beings, only so far as they can be made to 
minister to such delights as are felt in the gratifi- 
cation of evil passions. 

These influences, and the changes they produce, 
all belong exclusively to the interior worlds of 
mind, which together constitute a universal sphere 
of human forms, sustained in existence, and in 
the fimte uses of their existence by the omni- 
present life of the Lord God. 

This universe of minds is constructed by the 
harmonious relationship of forms among one 
another, or by the affinities and consanguinities 
of mental spheres. 

The individual human being becomes a man, in 
the proper sense of the word, by applying his 
mental powers to their right uses. A human 
society becomes a man, in a higher, and yet 
parallel sense of the word, by the application of 
many congenial powers to social uses : and on the 
same grounds the universe of created minds, if 
brought, and kept within the sphere of the divine 
order, would, by the universality and complexity 
of its powers, be a man in the highest sense, in 
which the word could be applied to finite beings. 

The end of creation is to produce such a man. 



that shall become more and more perfect in form, 
by the continual regeneration of the minds of 
which the miiversal human form is composed. 

In the progress of man's regeneration the oppo- 
site spheres of goodness and of evil in his mind 
are being separated from one another, and when 
separated the conscious man passes out of this na- 
tural state of life into a spiritual state. Then it 
is when opposing spheres are removed, that the 
good are associated together by affinities of hea- 
venly love and truth, and the wicked connected 
by the opposite affinities of wickedness and folly. 

Besides this universe, with its countless and 
exhaustless relations and their changes, which is 
an object for the reason to investigate and per- 
ceive, there is another universe, which is an object 
of the senses, comprehending every external form 
which isj or can be, presented to any of the sen- 
tient faculties. 

Sensuous objects are created by an influx of the 
divine life into the forms of mind, so that they 
may represent, by their changes, corresponding 
changes in the state of the mind. 

As signs of corresponding mental states, sensu- 
ous objects are said to signify them, and the inter- 
pretation of their interior meaning by the science 
of correspondencies is called their signification. 



The whole of nature^ with every sensuous object 
which it contains, however trifling or minute, is 
such a representative sign. 

The representative signs of the natural world 
consist of the distinct forms belonging to its three 
kingdoms, and the complex relation of those forms 
to one another: which together comprehend all the 
external circumstances of human life. 



SPACE AND TIME. 

The two most universal properties of the natural 
world, which enter into all sensuous forms as 
necessary conditions to their existence, are space 
and TIME. 

To these correspond the two most universal 
properties of mind, which are necessary to its 
existence whatever be its form, and these are 
LOVE and thought. 

These two kinds of properties, mental and sen- 
suous, correspond together, not because there is 
any natural analogy between them, for they are 
unlike in kind; still less because they have any 
direct resemblance, but because the universal 



10 

mental properties are the produciug eauses of the 
two corresponding natural properties. 

Space is the representative eflFect of finite 
love, and time the representative effect of finite 
thought. 

In other words, the space of the natural uni- 
verse is an eflFect of the common condition of all 
finite wills; and the time of the natural universe 
is an effect of the common condition of all finite 
intellects. 

It is the finiteness or imperfection of mental 
forms, common to all created heings, which is 
represented by the space and time of the natural 
world. 

All human wills partake of this in common, 
that they receive of the infinite or perfect love 
after a finite or imperfect manner, and the appear- 
ance of space or distance is an effect produced in 
the sentient faculties by such imperfect reception. 

Space presents various limits to the personal or 
conscious presence of the sentient being, and this 
limitation is an effect of his imperfect reception 
of the infinite or omnipresent love. 

The distinction between one sensuous form and 
another, which is exhibited to the senses in space, 
is an effect consequent upon the various and im- 
perfect states of reception in the forms of all finite 
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wills. But as self-cousciousness depends upon an 
imperfect reception of the infinite love and wis- 
dom, the appearances of space must continue to 
exist in, and be presented to, the sentient facul- 
ties, whether we be living in the spiritual or in 
the natural world; for the appearance of space is 
a necessary effect of the imperfect constitution, 
which is common alike to the minds of all self- 
conscious finite beings. 

The Divine Being, and He alone, is the perfect 
Giver, and is not, as every human being is, an 
imperfect recipient; and therefore to the divine 
mind neither space can be present, nor th^ appear- 
ance of space, for these are effects produced by 
an imperfect state of love. Neither can He be 
in space as partaking of it; for so He would be a 
partaker in the imperfection of its cause also, and 
could not be the omnipresent or perfect love. 
Devoid of space himself, in no other sense can 
He be rightly said to be in it, than as its produc- 
ing cause to the faculties of finite minds. 

As the extensions of space correspond to the 
inherent imperfections of the finite will, so do the 
progressions of time correspond to the imperfec- 
tions of the finite intellect. 

The imperfect condition of the finite intellect is 
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marked in this, that its thoughts are successive, 
that its knowledge is acquired by degrees, and 
that it is never complete and full. 

This imperfect condition of the intellect is re- 
presented in the changes through which the objects 
of the senses appear to pass. 

As the appearance of space depends upon the 
mutual relations of spheres, so does the appear- 
ance of time depend upon a succession of inter- 
changes in those relations. 

Thus is the imperfect condition of all finite 
wills the cause, of which space is the effect; and 
the imperfect condition of all finite intellects the 
cause, of which time is the effect. 

As the universe of space is an effect which 
represents a universe of human wills, bound 
together by affinities in mental forms, so do 
the systems of worlds, which enter into the uni- 
verse of space, correspond to various systems of 
minds bearing distinct relations of affinity to one 
another. 

All the planets in our system are bound to- 
gether by a common relation to a central sun, 
round which they circulate at different distances 
and rates of speed, and in these they obey the 
divine law of correspondency, which requires that 



13 

spiritual causes, and the complex relations of 
spiritual causes, should be exhibited in their cor- 
responding effects upon the theatre of nature. 

The sun of our planetary system is an effect 
produced by an influx of the divine life into the 
collective wills and intellects of all who belong to 
the same system, and represents in its phenomena 
the common form of their natural thought and 
love. 



THE MUNDANE SUN AND ITS HEAT 

AND LIGHT. 

Natural love and natural thoughts are the 
love of self, and the fallacious reasonings to 
which that love gives birth, and by which it is 
confirmed. Such therefore is the signification of 
the mundane sun in relation to all those in whose 
unregenerated minds the love of self is predomi- 
nant, and is not made to minister to the good of 
others. But, on the contrary, the mundane sun, 
in relation to those in whose regenerated minds 
the love of others predominates, and who regard 
themselves as ministers of the divine will in pro- 
moting the good of others, represents the love of 
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self indeed, but the love of self subservient and 
conducive to such heavenly ministrations. 

There are two properties of the mundane sun, 
which owe their sensuous existence to the conjoint 
spheres of natural love and thought. These are 
sensuous heat and sensuous light; and as the 
former represents by correspondency the love of 
self, both in its destructive tyranny, and in the 
blessings of its ministration, so does the latter 
represent by correspondency a like twofold con- 
dition of the natural intellect. The natural intel- 
lect, in its unenlightened condition, is so far under 
the influence of evil spheres, that its thoughts 
and reasonings all partake of the darkness of 
evil, and are deceptive. In such an intellect all 
things are reversed; truth is taken for falsehood, 
and falsehood for truth; the real for the unreal, 
and the unreal for the real. In the thoughts of 
such an intellect the creative influx of life is not 
through the forms of mind, but from without, 
through the forms of matter. The forms of mat- 
ter are deified, and nature is made a goddess, by 
the blind movements of whose atoms the con- 
scious mind is created and formed; which mind 
exists so long as those movements can be pre- 
served, but which perishes when they have run 
their course, and can be maintained no longer. 
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In this, and in every other respect, the unen- 
lightened natural intellect is led and controled 
hy sensuous appearances, which without any ex- 
ception are unreal, hecause they are contrary to 
the truth of things. Such is the signification of 
the mundane solar light in relation to the natural 
intellect disconnected from the light of spiritual 
truth. It is this latter light, produced by spheres, 
in which the good of others predominates over the 
love of self, that corrects the fallacies of sense, 
and teaches man the truth of things; shewing 
him what the natural world really is, and by 
what kind of influx it is created. To a mind so 
instructed, the sensuous appearances, though they 
still remain the same as they were before the in- 
tellectual change, are no longer mistaken for the 
truth, but are continually being brought before 
the throne of the divine truth for their correction. 
In relation to the latter condition of the mind, 
the mundane solar light represents the same fal- 
lacy which belongs in common to all sensuous 
thought, but corrected and made serviceable as a 
basis for the true perceptions of reason. 
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THE PLANETARY SYSTEM. 

Planetary attraction in all its varied modifica- 
tions is an eifect which represents the actions and 
■reactions of mental spheres one among another. 

In every relation of the planets to their central 
stK^ and to one another, — ^and those relations are 
continually varying and never recurring, — such is 
the plenitude as well as the exactitude of corre- 
spondency that not a single natural relation can 
exist except as the sensuous effect of some super- 
sensuous causes, and as the conjoint e£fect of 
some peculiar causes. 

The form of a multitude of mental spheres, 
linked together hy general affinities and consan- 
guinities of an essential kind, produces to the 
senses a planetary body, on which such connected 
forms of thought and of affection representatively 
live. 

These mental spheres, in their collected form, 
have their spiritual gravitations towards each other. 
The power of their combined spheres of thought 
and love, and their general distance as to state, are 
representatively exhibited to the senses in the force 
of their mutual attractions, which is said to be 
directly in proportion to their masses, and in- 
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Tersely proportionate to the squares of their dis- 
tances from one another. For the natural law is 
but the exponent of a spiritual law; their natural 
attractions are the effects of spiritual attractions; 
and the natural distances by which they are sen- 
suously separated from one another, the effects of 
distance as to spheres of life. 

No change in their positions can be produced 
but by changes in the conjoint relations of mental 
spheres. For their motions are the effects, pre- 
sented to the sentient faculty, of changes in the 
relations of their general forms to one another, 
and to the common form of love and thought. 

Thus is the whole condition of the represen- 
tative planetary system the effect, exhibited to 
the sentient faculty of sight, of the spheres which 
belong to a great system of human minds, linked 
together in one comprehensive form, by the com- 
mon affinities of thought and love, which enter 
into that spiritual system. 

The same law of affinity, which binds together 
the entire universe, and the great systems of 
minds of which it is composed, enters into all the 
forms of mind in the descending scale of worlds, 
nations and kingdoms, societies and houses, and 
closes in the mind of the individual man. 

B 
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THE EARTH. 

Each worlds in the aggregate of mental powers^ 
and in affinities of love and thought, is a compre- 
hensiye human form of which the planetary globe 
in the whole of its natural condition is the corre- 
sponding effect and the representative image. 

The whole of the mental form, and its con- 
dition as to love and thought, are represented in 
the whole of the sensuous form and its condition; 
and all the inter-relations of spheres are repre- 
sented in the changes which the sensuous form is 
seen to undergo. 

Each individual sensuous change is an effect, 
brought forth to the senses, of some individual 
change in the state of the will and intellect; a 
change not apart from other wills and intellects, 
— for such a state of entire separation is not 
possible, — but in conjunction with changes in the 
general spheres of thought and love. 

A single change exhibited to the senses of an 
individual man is an outbirth of a change in the 
relations of spheres throughout creation; of re- 
mote or external affinity where minds are remote 
from one another as to their form and condition; 
of near or internal affinity where minds approxi- 
mate as to their form and condition. 
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The universe of minds, or of spiritual forms, 
being conjoined together by affinities of love and 
thought in innumerable degrees of proximity and 
remoteness, however slight the change in each, is 
a sign that the aggregate form 'of human wills 
and intellects is undergoing some corresponding 
change in the spheres of thought and love. 

The earth on which we sensuously lire is the 
representative effect of the form, and state of 
such minds as by their peculiar uses, and by the 
general affinity of their uses, belong to the same 
mental worlds, and as are coexisting in the same 
natural plane of thought and love. 

There is a like kind of correspondency in the 
single objects of the earth as there is in the whole 
earth, and in the system of which the earth forms 
a component part. 



THE HUMAN FORM OF THE BODY. 

Of all organized forms the human body is the 
most complicated in its structure, and, in the 
relation of its parts, the most perfect. 

Its internal structure is composed of many dis- 
tinct systems, so harmoniously interwoven that 

b2 
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the functions of each minister to the uses of the 
whole, and the functions of the whole to the 
uses of each. 

The systems of the body are distinctly marked 
— both in their* representative forms and in their 
uses. The nervous system is distinct from the 
muscular, and both are different from the osseous; 
and yet so intern-dependent are they, that no one 
of them, in the full development of its uses, 
could exist without the others. 

The bodily form is divided into three regions; 
the head, which is the seat of the organs of sen- 
sation; the chest with the arms and hands; the 
abdomen with the legs and feet. 

In every region there is a dominant system; 
in the head the nervous, in the chest the vascular, 
and in the abdomen the systems which are dedi- 
cated to the functions of absorption, separation, 
and reproduction. But though every region has 
its predominant system, they all coexist in each 
in various subordinate and co-ordinate relations; 
and they have integuments which are common to 
the whole body, by which they are preserved in 
the exercise of their respective uses. 

The more minutely the body is examined by 
the art of the anatomist, and the more accurately 
the functions of its parts are known, the more / 
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complex do its forms appear, and the more perfect 
in their complexity. 

All these complex forms and the connections of 
their uses, are signs, brought forth by a spiritual 
influx into the region of the sentient faculties, 
which represent the united action of minds in 
their collective form upon an individual mind. 

For there are minds, which, connected together 
by harmony of use, are in correspondency to 
every system of the body, and to every part of 
every system. There are minds, which, by their 
original conformation, or their aptitude for the 
accomplishment of peculiar uses, belong repre- 
sentatively to the nervous system, and in that 
system either to the province of the cerebrum, 
the cerebellum, the medulla oblongata, the me- 
dulla spinalis, or to the nerves which pervade the 
whole body, and which representatively subserve 
the functions of the different parts. This corre- 
spondency belongs to the forms and uses of the 
minutest sensible portion of a single fibril, equally 
as to the forms and uses of the entire nervous 
system. 

There are other minds, which, by their fitness 
for peculiar uses belong representatively to the 
vascular system, and in that system to the pro- 
vince either of the heart, or of the arteries or veins. 
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wHich pervade the different parts of the body, 
and which subserve the uses of those parts; and 
in connection with these, there are other minds 
which belong representatively to the province of 
the lungs. 

There are other minds which belong to the 
region of the abdomen, and, in that region, or 
connected with it, to the province of the oeso- 
phagus, the stomach, the intestines, the liver, 
the pancreas, or the spleen; and there are minds 
which belong to the glands, organs, or other 
members of the abdomen, which subserve the 
uses of digestion, absorption, separation, and 
reproduction. 

Other minds there are which, in their fitness 
for peculiar uses, are represented by the different 
niuscles, tendons, ligaments, tissues, integuments 
or bones; and by the minutest sensible portion of 
whatever other system may be comprehended in 
the organism of the body. 

Thus has every mind its own original form or 
uses of a peculiar kind which it is best adapted 
to fulfil, and by which it is distinguished from 
every other mind. This individual form of mind 
places it in a distinct and peculiar relationship to 
all other minds, and by such pecuhar relation, 
gives it a form of body different from every other. 
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For the form of the body is a representative image 
of the form of the mind, and this form consists 
in an aptitude for certain uses which it is, by the 
law of its creation, in connection with other forms, 
best fitted to fulfil. 

The conjoint action of minds in their collective 
form, and the reaction of the individual mind, 
are represented in the individual body, every part 
of which and the uses of every part, are the effects, 
brought forth into the plane of sensation, and repre- 
senting such mutual actions in the spheres of life. 

Every man is spiritually begotten and born into 
the uses of a certain system, province and part. 
In the relative powers and qualities of his facul- 
ties he differs from every other man, and yet is 
he connected with others by spiritual affinities, 
and more and more internally consociated with 
them by the application of his powers to good 
uses; until, by the regeneration of his mind, or 
by its separation from spheres of evil and false- 
hood, he passes into that heavenly state of life 
where all the good are externally as well as inter- 
nally, or by sensation, as well as by thoughts and 
affections, consociated together. 

But if this be the signification of the human 
body, in what does it differ from the signification 
of the earth, seeing that this also is a represen- 
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tative image of the form and state of such minds 
as, by their peculiar uses, and by the general 
affinity of their uses, belong to the same mental 
world, and are coexisting in the same natural 
plane of thought and love? 

Many things, by being classed in their signifi- 
cations under the same term or terms, may be 
thought alike, but which are nevertheless quite 
distinct in their signification. 

The mineral kingdom, as to every object, is 
different in its signification from the objects of the 
vegetable kingdom, and these in their signification 
are different from the objects of the animal king- 
dom, and yet all three kingdoms are outbirths of 
the thought, and represent the state of such 
minds as have a common affinity of form and are 
coexisting in the same natural plane of thought 
and love. The various orders, tribes, and genera 
of animals differ in their signification, and yet 
are they all equally effects of the condition of 
human minds, and the images which represent 
their state; and their signification is besides dif- 
ferent from that of the bodily form of man. Let 
us proceed to examine the ground of these dif- 
ferences. 
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THE THREE KINGDOMS OF NATURE. 

There are three grand divisions of natural ob- 
jects^ animals, vegetables, and minerals, and all 
these signify, or are effects of the relations of 
mental forms to one another. 

Forms of mind, according to their affinities, 
stand in relationships more or less external to one 
another, and this distance as to state is marked 
in the general threefold division of natural forms. 
The kinds of forms in the three kingdoms repre- 
sent different kinds of good or evil, truth or false- 
hood, and the predominency of their spheres. 

The differences of their signification are deter- 
mined by the different relations which natural 
forms bear to the human form. 

This of all sensuous forms has the highest sig- 
nification, or is the representative sign of the 
inmost and fullest inter-relation in spheres of 
mind. 

This intimate relationship in spheres of mind is 
imaged in the order and complexity of the human 
form, by which it is enabled to produce represen- 
tatively the greatest number of uses, and those of 
the highest kind. 

Animal forms, in the imperfect, as well as ex- 
cessive development of their different parts, are 
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variations and departures from the order of the 
human form. 

The degree of remoteness in an animal form 
from the complexity and the order which prevails 
in the human body is the representative sign of 
the degree of remoteness^ as to state, in the 
spheres of life which subserve in the production 
of the animal form. 

Remoteness of form is an effect which corre- 
sponds to remoteness as to state, and approxima- 
tion of form is an effect which corresponds to near- 
ness as to state, whether the state be good or evil. 

All animal forms, in so far as they are varia- 
tions either by defect or by excess, or by both, 
from the human form, represent spheres of natural 
goodness and truth, as distinguished from spiritual 
spheres, or else they represent the opposite 
spheres of external evil and falsehood, as distin- 
guished from internal spheres. 

But different climates and countries have animals 
which are peculiar to them, and they have others 
which are common to all. These local and ge- 
neral distributions are referrible to spiritual, and 
not in the least to natural, causes. For nature 
consists of nothing else but effects, however it may 
appear to the uninstructed mind, as if one thing 
in nature were the producing cause of another. 
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A spiritual perception sees nothing but eifects 
in all natural forms and their uses. The local or 
general distribution of animals it refers to living 
spheres; and all their external changes to internal 
changes in the relation of minds to one another. 

He whose mind is goyemed by the fallacies 
which are involved in the natural interpretation 
of space and time, will place in nature both his 
causes and effects, and will not look within, in the 
worlds of mind, for the causes of all those changes 
which the objects of nature, in obedience to de- 
terminate laws, appear to undergo. 

So powerful is the domination of natural 
thought, and so difficult is it, and in this world 
so impossible is it, for a continuance, to shake it 
off, that few persons will believe, what neverthe- 
less is the truth, that all natural forms are con- 
ceived and brought forth into the plane of the 
sentient faculties by spheres of thought and affec- 
tion, more or less different as to form, and more 
or less remote as to state; and that animal and 
human forms come not unmeaningly before us 
through the extensions of space and the progres- 
sions of time, for such independent extensions 
and progressions are but appearances, which he 
who thinks in space and time will never be able 
rightly to understand. 
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Even the fixed laws of nature which so forcibly 
impress the natural mind with the absolute exter- 
neity of sensuous forms, are correspondential 
effects which represent our natural modes of 
thinking. 

The appearance of animals of different kinds 
moving about in various directions, and as it were 
fortuitously in a certain portion of space is, as to 
the entire picture and as to its slightest changes, 
representative effects of spiritual approximations 
and recessions in such living spheres of different 
kinds, and having different degrees of affinity, 
as are connected with the state of the sentient 
being. 

These, in the manner of their presentation to 
the natural mind, are included within the bounds 
of those laws which are called the laws of nature. 
Beyond those bounds, which coincide with the 
general belief in the externeity of space and its 
independence of the mind, they cannot pass 
without becoming miraculous; and therefore they 
do not disturb the order and harmony of appear- 
ances and the persuasions of the natural man. 
The true law of their existence remains unknown, 
until by the light of spiritual truth, the veil, 
that obscures the face of the natural world, be- 
comes in some measure transparent, and correcter 
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views of nature with its space and time are un- 
folded to the mind. 

As animal forms are the effects of spheres^ 
which are more remote or external than those 
which are represented hy human forms, therefore 
in the miraculous cure of the daemoniac hy the 
Lord, the devils first entered the herd of swine, 
which afterwards ran violently down a steep place 
into the sea, and were choked in the sea, and 
perished in the waters. For the infernal forms, 
which, in agreement with the prevailing Jewish 
belief, obsessed the very body of the man, were 
the representative images of evil spheres of an 
internal kind, by which the will and its affections 
were conquered and enslaved. These, in the pro- 
gress of man's regeneration, — and the whole 
miracle relates to the spiritual birth of the mind, 
— are changed into like spheres of evil but of an 
external kind, from which the mind is afterwards 
still more fully separated. So long as evil spheres 
have an internal dominion over the will, the dis- 
torted human forms of wickedness remain unseen. 
But when, by the power of the divine love, spheres 
of evil are so far removed and recede from man as 
to become external, then being set as it were at a 
distance, the intellect can behold their quality; 
and this is represented by the swine into which 
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the infernfd spirits entered. There was an actual 
transformation of the sensuous images^ front those 
under which the devils were presented to the inner 
sense^ into the filthy forms of swine^ which forms 
came forth, and were exhibited to the outward 
sense. The next change of state is involyed in 
the disappearance of the swine, when they rushed 
headlong down a steep place into the sea and 
perished in the waters. By this change they 
passed into and were lost in the form of another 
kingdom, the mineral; which transformation is 
the representative image of a still further recession 
and separation of evil spheres from the intellect 
as well as from the will, for then they are no 
longer felt as evil spirits, nor seen as swine, but 
being rejected from the will, and condemned by 
the intellect, the man is seen sitting at the feet of 
Jesus, clothed and in his right mind. 

The same principles which govern the interpre- 
tation of this miracle, are equally applicable, and 
ought equally to be applied to the ordinary events 
of life. Those events do not differ from miracles 
essentially, or as to the causes of their produc- 
tion; for miracles are but a higher and more 
comprehensive development of the same law of 
spiritual influx, and ordinary events are equally 
called forth into the planes of sensation, by the 
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spheres, indefinitely various, of goodness and truth, 
or of evil and falsehood, with which the sentient 
mind is in afHnity, or with which it is congenial. 

There is the same law of correspondency, and 
of creation by spiritual influx, in respect to the 
vegetable kingdom, as there is in respect to the 
animal kingdom. 

In the correspondencies of the animal kingdom 
there is a predominancy of the will and its affec- 
tions; in those of the vegetable kingdom the pre- 
dominancy is of the intellect and its thoughts. 

Therefore the forms of the vegetable kingdom 
are the effects of spheres still more external than 
those of the animal; and as the vegetable form is 
still more remote from the human form in its 
structure, and its uses, such too is its significa- 
tion. 

Nevertheless the vegetable bears a general re- 
semblance of a rudimentary kind to the animal 
form in its structure, and a still more imperfect 
resemblance to the human form; and as all animal 
forms present in their various organizations the 
different stages through which the human form 
passes before it reaches its perfect development, 
so do the different vegetable forms present yet 
simpler and more rudimentary resemblances. This 
simpler and more rudimentary condition in the 
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organism of the plant points to the external cha- 
racter of its causes, which is to he found in the 
still further remotion of spheres, and to the pre- 
dominancy of the intellect and its thoughts over 
the will and its affections. 

All the forms of the vegetable kingdom being 
effects of the presence of external spheres repre- 
sentatively exhibited to the sentient faculties, in 
which the life of the intellect is predominant over 
the life of the will, therefore in the miraculous 
cure of the blind man recorded in the gospels, 
after the Lord had put his hands upon him, upon 
looking up, he saw men as walking trees; but 
when the Lord had put his hands a second time 
upon his eyes, and made him look up, he was 
then restored, and saw every man clearly. This 
transformation, like that recorded of the daemoniac, 
was produced by changes effected by the Lord, in 
spheres of life. The difference between the two 
is, that the transformations recorded in the former 
miracle relate preeminently to the will, and sub- 
ordinately to the intellect, whereas in this the 
changes of the will are in subordination to those 
of the intellect, and are consequent upon them. 
The changes were from blindness to an imperfect 
vision, in which men appeared as walking trees, 
and from this to perfect vision. In these changes 
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three distinct states are represented; first, intel- 
lectual blindness, during which there is no per- 
ception of spiritual or rational truth; next, a state 
during which the appearances of truth, such as are 
drawn from the fallacies of sense, are mingled and 
confounded with spiritual truth; and lastly, one 
in which truth is seen, in the order and beauty of 
its rational form, unobscured by false appearances. 
These representative transformations were gradual, 
because in the stages of man's regeneration, an 
insight into spriritual truth cannot come at once 
into the mind, but it must pass through that state 
in which representatively men were seen, not in 
the outward human form, but as walking trees. 
They are under the appearance of trees, because 
this state, into which man enters when he emerges 
from spiritual darkness, is produced by spheres of 
an external kind, and in which the intellect is pre- 
dominant over the will. But they walk, and by- 
walking are distinguished from the forms of the 
vegetable kingdom, and in so far approximate to 
the human form. So long as spheres of an in- 
tellectual and external kind are predominant, the 
perceptions of man are obscure, and these are 
signified by the trees which were seen walking 
like men. But when he passes from this into an 
internal state of life in which love is predominant, 
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his perceptions are then become rational, and the 
truth and consistency of his perceptions are sig- 
nified by his seeing men clearly. 

The mineral kingdom is created by an influx 
of the divine life into the sentient faculties, and 
is the representative image of the foundation on 
which all human consciousness rests. Thait foun- 
dation is the love of self. 

Therefore the earth, in respect to the mineral 
forms of which it consists, apart from the living 
forms of the vegetable and animal kingdoms, sig- 
nifies the natural mind; and the earth's centre, 
towards which every living being is attracted, 
corresponds to the conflux of selfish spheres, 
having a common affinity of form, and a common 
groundwork on which the self-consciousness of all 
depends. 

But the elements of all organized bodies belong 
to the mineral kingdom. It is this kingdom which 
is the basis of all living organizations; of this 
they are composed, and it is the food also which 
supplies the waste to which all organized bodies 
are subject. In these respects the elements of 
the mineral kingdom correspond to their causes 
in the natural mind, and represent them. For 
the natural mind becomes organized by the living 
perceptions of the intellect and the affections of 
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the will, and this internal' organization, produced 
by spheres of life in various degrees of affinity, 
is represented by the objects of the vegetable and 
mineral kingdoms; those of a noxious kind repre- 
senting various spheres of falsehood and of evil; 
those of a useful kind, contrary spheres of truth 
and of goodness. But whatever be the spheres, 
whether the useful predominate or the noxious, 
whether the love of self bear rule, or whether it 
minister to the love of others, self-love lies equally 
at the root of all, for it is the necessary condition 
of all finite or self-conscious life. It is the fun- 
damental element which enters into all the organ- 
isms of the mind, as by correspondency the 
elements of the mineral kingdom enter into those 
of the body, and minister to their uses. From 
the love of self, too, the mind derives the requi- 
site supply of food for its growth and renewal; 
for it forms the basis of every change, whether it 
be towards the life of heaven by the reception of 
goodness and truth from the Lord, or whether 
towards hell by their perversion. 

Two instances of sensuous transformations have 
been given from the Holy Scripture, which are 
classed as miracles in consequence of their not 
having been effected in a manner which places 
them within the laws that are supposed to deter- 
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mine the changes of natural bodies^ and which are 
called the laws of nature. Several others may he 
seen in the same divine hook, of transformations 
from one kingdom to another, and of one sensu- 
ous form into another of the same kingdom. These 
were effected not h j the natural means, T^hich man 
looks for in all sensuous changes, hut hj spiritual 
or supernatural means, which he does not look for. 
But if spiritual means he a proof of miracles, then 
are all the ordinary changes which take place in 
the space and time of nature, miracles; for they 
are all of them the effects of spiritual causes; as 
much so as those which in the manner of their 
presentation to the senses were not obedient to 
the laws which are drawn by the natural man 
from the fallacies of space and time, and which 
might with better reason be called the laws of 
the natural mind. But it is an essential condi- 
tion of the human mind that it is at first led 
by the fallacy of sensuous appearances, and after- 
wards, if it advance so far, that it have its fallacies 
corrected by the light of spiritual reason. It is 
this light which enables the mind to correct the 
fallacy, not by any alteration in the appearance, 
or in the mode by which it seems to be produced, 
but by a right interpretation of both; until at 
length the current of thought, being completely 
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changed, man ceases altogether, when he leaves 
this world, and enters upon a spiritual state of 
life, to think after a natural manner, or to inter- 
pret sensuous changes hj natural laws. 

In the Old Testament several instances are 
recorded of supernatural changes of form from 
one kingdom into another, and also of changes 
in the forms of the same kingdom. Aaron, at 
the command of Moses, smote the dust of Egypt, 
and the dust hecame lice. Here the unorganized 
forms of the mineral kingdom were instantly 
changed, and in a manner quite independent of 
what are mistakingly called natural causes, into 
myriads of the organized forms of the animal king- 
dom. These two, the dust and the lice, repre- 
sented two correlative forms of evil, the lice heing 
produced by the approximation of such evil spheres 
as corresponded to the dust of Egypt. Another 
miraculous event was the production of water by 
the smiting of the rock in Horeb. Natural truth 
is signified both by the rock and by the water that 
gushed forth from it. But the truth of the rock 
is of a different kind from the truth of the water; 
and the change in the sensuous image came forth 
from an internal change effected by the Divine 
Power in spheres of Hfe; by the approximation of 
which the pain of thirst was turned into the 
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pleasure of quenching it. It was by a similar 
change in spheres of life that the bullock was 
burnt upon the altar without the application of 
fire, and even after it had had twelve barrels full 
of water poured upon it. For ^^ it came to pass 
at the offering of the sacrifice, that Elijah the 
prophet came near, and said, O Jehovah, the 
God of Abraham, of Isaac, and of Israel, let 
it be known this day that thou art the Grod in 
Israel, and that I am thy servant, and that I 
have done all these things at thy word. Hear 
me, O Jehovah, hear me; that this people may 
know that thou art Jehovah God, and that thou 
hast turned their hearts back again. Then the 
fire of Jehovah fell, and consumed the burnt 
sacrifice, and the wood, and the stones, and the 
dust, and licked up the water that was in the 
trench.'' The natural man, when he reads this, will 
most probably attribute the phenomenal change 
either to the immediate operation of God in the 
space of nature, or else to electrical combustion. 
But whichever way he may take to explain the 
miracle, he will be equally in error if he unfold 
not the mystery by the laws of spiritual influx. 
The phenomenal change was an effect, not of the 
immediate operation of Jehovah in natural space, . 
for He is not in any external space: neither was it 
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the effect of natural causes, for in nature there 
are only eflfects of spiritual causes : and the events 
which are presented to the senses, come forth 
into the plane of the sentient faculties from their 
internal causes, and hy correspondency represent 
them. It was an approximating sphere of hea- 
venly love which turned all into its own represen- 
tative element. The forms of truth and of worship, 
when they inflowed from the mind into the sense, 
were the twelve stones of the altar, the wood, the 
water and the hody of the ox. But as the sphere 
of heavenly love drew nigh, the representative 
forms of truth, and of worship from truth, dis- 
appeared, and passed into the form of sensuous 
fire. 

The New Testament, as well as the Old, con- 
tains many accounts, in the miracles wrought hy 
the Lord, of the like kind of transformations. 
These, to be unfolded truly, admit of no other 
kind of exphcation. The change of water into 
wine, a form of the mineral kingdom into a pro- 
duct of the vegetable kingdom, was a transmuta- 
tion wrought by the Divine Power in the capacity 
of the mind, during such states, as are signified 
by the marriage, by which it is able to receive 
from the Lord a higher order of truth than that 
which was represented by the water. 
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To the approximation of, heavenly spheres, 
wrought by the same Divine Power, are to be 
ascribed the changes from sickness, disease, and 
infirmity, to health and strength, and from repre- 
sentative death to life; the accounts of which 
are to be found in the holy records. 

But the most remarkable as well as significant 
transformation of all, which yet was no other than 
the efiPect of an approximation of spheres, but of 
an intimate kind, was that of the person of the 
Lord himself when He appeared to his three dis- 
ciples in glory on the mount. Before this trans- 
formation could be effected, his three disciples 
must be taken apart from the Jews, as well as 
from the other disciples, for the operation of their 
worldly spheres would have presented his person 
to them, as they had been accustomed to see it, 
in the form of an ordinary man. But when those 
spheres were removed, and their states of mind 
were changed so as to admit the influx of a purer 
sphere. He could then appear to them in a form 
of power and great glory, such as, representatively. 
He appears in heaven. 
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THE EVENTS OF HUMAN LIFE. 

Human life, in its outward form, consists of a 
countless variety of representative images belong- 
ing to the three kingdoms of nature, which bj 
their reaction communicate to man either pleasure 
or pain, according as the spheres which produce 
them either agree or disagree with the prevailing 
state of the mind. 

As the events of human life are the products of 
good and evil spheres of a more or less congenial 
kind, but coexisting in varied states of predomi- 
nancy, they are necessary and inevitable; and 
viewed under this aspect it does not appear as if 
man could be free, but must be the creature of 
circumstances. This, however, is a superficial 
fallacy, for man is free, and yet the events of life 
are inevitable. 

That which is free in man is his will. It is 
this which by its tendencies to good or evil, and 
to congenial forms of good or evil, gives predom- 
inancy and power to one or other over the mind. 
Thinking and judging from effects, it would appear 
as if it were impossible to avert the misfortunes 
and calamities of life, and as if they were beyond 
the reach of man's controul. But in this he is 
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mistaken. Thej are altogether under his con- 
troul, for they are effects of the spheres with 
which his will connects itself. All that he has to 
do, to he convinced of this, is to seek first the 
kingdom of God and his righteousness; and then 
the representative blessings of riches, and health, 
and the sweetness of congenial association, will, 
when he is really regenerated, be sure to follow 
in their train. Let him, however, not seek these 
external blessings, and think to secure them by 
external means. They will elude his grasp, and 
leave him " wretched, and miserable, and poor, 
and blind, and naked." Rather let him daily and 
hourly endeavour to subdue the love of self and 
the lusts of evil, which, in ten thousand hideous 
and destructive forms afflict the world: and then 
let him welcome the influent love of the Lord 
God, and cherish a pure and disinterested affec- 
tion for his fellow creatures. So will he, by 
slow degrees, but with certainty, remove those 
shadowing spheres of evil, which produce all the 
miseries and discomforts, the pain, the sickness 
and the cares of human life. And when those 
spheres are actually removed, he will find himself, 
perhaps unconscious of the great change, in '^ a 
land flowing with milk and honey," '^ sitting 
under his own vine and under his own fig-tree. 
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and none to make him afraid." For by the 
subduing and the removal of evil spheres, the 
emancipated spirit will be brought into a world 
where every object will represent the victories 
which have been obtained for him by the omni- 
potent love of his Lord and Saviour. 
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